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  Gachhadar rebellion relay his conclusion that his interests lie more with the Nepali Congress and UML, who support separation 
of Tharu identity from Madhesi identity? After all, Gachhadar is making history by becoming Deputy Prime Minister, the first 
among the Tharus, the original inhabitants of the plain region have traditionally been exploited by both Pahadi  and Madhesi 
elites; I am not sure what the ratio if figured would look like. The boost to his profile as Deputy Prime Minister could enable him 
to drive a deeper divide between Madhesis and Tharus and consolidate his political hold.  
 
The writing on the wall may not be hidden from Mr. Yadav and his other cohorts; their movement for Madhesi advancement 
will probably have to move on without any pretense of Tharu solidarity.  The MJF’s challenge will be compounded by the par-
ticipation of TMLP and Sadbhavana Party in the coalition in so far as it will become more and more isolated. What is the balance 
between personal interests of MJF leaders and the larger electoral interest in MJF’s central committee’s decision to expel Gachha-
dar and other’s who sided with him?  Just like the Maoists, the MJF could expect rewards at the ballot box if it can promote is-
sues that address the Madhesis real problems and cooperate in the constitution making process in ways that expedites the CA’s 
primary task and not just prolong its members’ tenure. The MJF and other Madhesi groups will also need to readjust their expec-
tations. With these many cleavages in their midst compounded with adversarial mobilization and orchestration by the national 
parties, first with Chure Bhawar and now with Tharu, Muslim and other moves at counter mobilizations, the demand for One 
Madhes One Pradesh will be a hard sale. The MJF will need to be careful with the remaining support base. The Party will have to 
go extra mile to bring more diversity to its ranks and leadership in order to avoid being identified with particular caste and eth-
nic groups in the Terai.  
 
Compromise or corrode  
 
In conclusion, the Pandora’s Box of Nepali politics is wide open and no one can put the lid back on. Owing to both fierce contest 
within their own ranks and high expectations, followed by continuous frustration on the part of the people, the elites’ room to 
maneuver is shrinking every day. People’s loyalties to parties are not set in stone, as is evident from the size of votes that the 
Maoists and MJF bagged and the Nepali Congress and the UML lost. Where those same votes will end up next time there is elec-
tion is far from certain. No matter who is in and out of power, good governance must become a priority issue; otherwise, the 
course of Nepali politics may take a regressive direction. The end of monarchy has indeed empowered Nepal’s common people 
as well the political parties. However, a failure on the part of the political parties to get their act together and provide for basic 
needs, including rule of and perpetual move in and out of power could create room for those who stand to gain from the rever-
sal of the current democratic transition.  
 
The new elections in India will also have some significant implications for Nepal. The new UPA government does not depend on 
the left front for its support. Hence, its threshold for concessions to the Maoists without definite signs on the part of the latter to 
live by its commitments will be much lower. The ouster of Maoists from power and open support to this ouster by India’s for-
eign policy establishment probably signals New Delhi’s tougher line on the Maoists. Yet, an attempt to govern Nepal by com-
pletely washing off the Maoists from the governing process will be foolhardy. Success or failure in this great balancing act will 
determine the success or failure of democracy in Nepal.   
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  State of  Nepali Politics: Seeking Liberalism amidst Illiberal Trends 

Sucheta Pyakuryl  

A question often comes to mind, as citizens of Nepal, how free are we? Amidst bandhs, chakka-jams, hartals and burning tires I have often wondered 
how liberal we are as a nation. After repeated quest for freedom from Rana and Shah Oligarchies we have finally established a republic for our-
selves where we have proudly asserted our sovereignty as citizens. We have reverberated Milton and have upheld his message that men were born 
free, being the image and resemblance of god himself and that the power of kings and magistrates is nothing else but what is derivative, transferred 
and committed to them in trust from the people, to the common good of them all. “Give me the liberty to know, to utter and to argue freely ac-
cording to the conscience” Milton had written in Areopagitica. We have, from Miltonian sense of the term, achieved that liberty to a large extent.  
However, the very liberty that we have attained starts restricting our individual freedom when a pregnant woman has to walk to the hospital due to 
chakka jam, a petty merchant has to forego a day’s income for the fear of vandalism during hartaals—so how do we citizens claim our freedom? Are 
we really free? 

The question surfaces because according to classical political theories of Kant and Aristotle, “freedom” actually comprises not only of liberty but 
also of dignity and happiness of every citizen. The spirit of liberal philosophy rests on the fact that the idea of “general good” or common human 
wellbeing is capable of being shared by everyone. This “sharable” idea thus becomes the base for legislation.  Almost all contractual theorists assert 
that for a civil, democratic constitution that ensures freedom for all to exist, rational agents must agree to enter into a contract. At the moment, we 
as a nation are at a crossroad.  Constituent assembly has been put in place to draft a constitution which is viable to all. The constitution is yet to be 
made and we have yet to enter into our contract. Our “general good” is still faint and hazy. We are fractured in our agreement of what our “general 
good” actually is. It is one thing for a Madhesi and is something else for a Pahade. We disagree about our common socio-political goals as we assert 
ourselves as Gurung,  Rai, Magar and Tharu. 

Long time ago, John Locke had written that a true liberal state must be a constitutional state in which men acknowledge the rule of law because if 
they do not, a man becomes subject to the inconstant, uncertain, unknown and arbitrary will of another man. Liberty can be achieved only if popu-
larly elected government establishes standing laws, promulgated and known to the people and not by extemporary decree. Going by this Lockean 
argument, we are in a danger of losing our liberal tag, not only because our constitution is still in the making but because of our weak commitment 
to the rule of law. We have given continuity to our Panchayat past by refusing to commit to our democratically agreed upon decrees. 

Let us take look back at our democratic journey. The first dissolution of the House after 1990 came about not because of the opposition’s vote; the 
Premier himself dissolved the House. The court too favored this move. Technically this ruling of the court should have been converted into an 
established norm, a decree but it did not. In the exact same scenario, the court gave a different verdict for Manmohan Adhikary’s government. This 
was the first move against liberalism. We have had numerous illiberal moves since then. It takes place everywhere, everyday from a macro level at 
party houses in buying and selling of members and their votes to the streets of Kathmandu and Biratnagar where threats in forms of chakka jam 
and Nepal bandh take place. Despite the one giant step that we took towards liberalism-that common, general good which was aimed at preserving 
the dignity and happiness of all Nepali, i.e. the peace accord between Seven Party Alliance and Maoists, we still teeter dangerously towards illiberal 
politics. The common acts of violence and destruction that we witness in the streets of Kathmandu are strong signs of illiberal tendencies.  Street 
vandalism, coercive bandhs, chakka jams, hartaals encroach individual liberty, dignity and happiness of those larger sections of citizenry who do not 
participate in these violent acts. 

Maybe it is due to the absence of a contract or a Leviathan that a state of nature has come about where a battle of every man against every man 
exists in Nepal of late. Interests collide and clash every day. One man’s freedom gets encroached by other man’s desires and interests. It seems that 
the ominous state of nature has really descended upon us. How do we escape it? How do we find footage in the liberal realm?  Maybe if we could 
be fortunate enough to have one government that follows minimum democratic decorum, we will find our footage. 
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